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1. THUS HAVE I HEARD. On one occasion the venerable Maha Moggallana was living in
the Bhagga country at Surimsumaragira in the Bhesakala Grove, the Deer Park. There he
addressed the bhikkhus thus: “Friends, bhikkhus.” - “Friend,” they replied. The venerable
Maha Moggallana said this:

2. “Friends, though a bhikkhu asks thus: ‘Let the venerable ones admonish me, I need to be
admonished by the venerable ones,’ yet if he is difficult to admonish and possesses qualities
that make him difficult to admonish, if he is impatient and does not take instruction
rightly, then his companions in the holy life think that he should not be admonished or
instructed, they think of him as a person not to be trusted.
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' The Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and Bhikkhu Bodhi,
p-190-193.
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3. “What qualities make him difficult to admonish?

(1) Here a bhikkhu has evil wishes and is dominated by evil wishes; this is a quality that
makes him difficult to admonish.

(2) Again, a bhikkhu lauds himself and disparages others; this is a quality that makes him
difficult to admonish.

(3) Again, a bhikkhu is angry and is overcome by anger; this is a quality ......

(4) Again, a bhikkhu is angry, and revengeful because of anger ......

(5) Again, a bhikkhu is angry, and stubborn because of anger ......

(6) Again, a bhikkhu is angry, and he utters words bordering on anger ......

(7) Again, a bhikkhu is reproved, and he resists the reprover ......

(8) Again, a bhikkhu is reproved, and he denigrates the reprover ......

(9) Again, a bhikkhu is reproved, and he counter-reproves the reprover ......

(10) Again, a bhikkhu is reproved, and he prevaricates, leads the talk aside, and shows anger,
hate, and bitterness ......

(11) Again, a bhikkhu is reproved, and he fails to account for his conduct ......

(12) Again, a bhikkhu is contemptuous and domineering ......
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(13) Again, a bhikkhu is envious and avaricious ......
(14) Again, a bhikkhu is fraudulent and deceitful ......
(15) Again, a bhikkhu is obstinate and arrogant ......
(16) Again, a bhikkhu adheres to his own views, holds on to them tenaciously, and

relinquishes them with difficulty; this is a quality that makes him difficult to admonish.
“Friends, these are called the qualities that make him difficult to admonish
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4. “Friends, though a bhikkhu does not ask thus: ‘Let the venerable ones admonish me; I need
to be admonished by the venerable ones,” yet if he is easy to admonish and possesses
qualities that make him easy to admonish, if he is patient and takes instruction rightly,
then his companions in the holy life think that he should be admonished and instructed, and
they think of him as a person to be trusted.
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5. “What qualities make him easy to admonish?

(1) Here a bhikkhu has no evil wishes and is not dominated by evil wishes; this is a quality
that makes him easy to admonish.

(2) Again, a bhikkhu does not laud himself nor disparage others; this is a quality ......

(3) He is not angry nor allows anger to overcome him ......

(4) He is not angry or revengeful because of anger ......

(5) He is not angry or stubborn because of anger ......

(6) He is not angry, and he does not utter words bordering on anger ......

(7) He is reproved, and he does not resist the reprover ......

(8) He is reproved, and he does not denigrate the reprover ......

(9) He is reproved, and he does not counter-reprove the reprover ......

(10) He is reproved, and he does not prevaricate, lead the talk aside, and show anger, hate,

and bitterness ......

(11) He is reproved, and he does not fail to account for his conduct ......

(12) He is not contemptuous or domineering ......

(13) He is not envious or avaricious ......

(14) He is not fraudulent or deceitful ......

(15) He is not obstinate or arrogant ......

(16) Again, a bhikkhu does not adhere to his own views or hold on to them tenaciously, and

he relinquishes them easily; this is a quality that makes him easy to admonish.
“Friends, these are called the qualities that make him easy to admonish.
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6. “Now, friends, a bhikkhu ought to infer about himself in the following way:
(1) A person with evil wishes and dominated by evil wishes is displeasing and disagreeable
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to me. If I were to have evil wishes and be dominated by evil wishes, I would be

displeasing and disagreeable to others.” A bhikkhu who knows this should arouse his mind
thus: ‘I shall not have evil wishes and be dominated by evil wishes.’

(2-16) ‘A person who lauds himself and disparages others ...... A person who adheres to his
own views, holds on to them tenaciously, and relinquishes them with difficulty is displeasing
and disagreeable to me. If I were to adhere to my own views, hold on to them tenaciously,
and relinquish them with difficulty, I would be displeasing and disagreeable to others.’
A bhikkhu who knows this should arouse his mind thus: ‘I shall not adhere to my own views,
hold on to them tenaciously, and I shall relinquish them easily.’

7. “Now, friends, a bhikkhu should review himself thus:
(1) ‘Do I have evil wishes and am I dominated by evil wishes?’ If, when he reviews himself,
he knows: ‘I have evil wishes, I am dominated by evil wishes,” then he should make an
effort to abandon those evil unwholesome states. But if, when he reviews himself, he
knows: ‘I have no evil wishes, I am not dominated by evil wishes,’ then he can abide happy
and glad, training day and night in wholesome states.

(2-16) Again, a bhikkhu should review himself thus: ‘Do I praise myself and disparage
others?’ ...... ‘Do I adhere to my own views, hold on to them tenaciously, and relinquish
them with difficulty?’ If, when he reviews himself, he knows: ‘I adhere to my own
VIEWS ...... ,” then he should make an effort to abandon those evil unwholesome states. But if,
when he reviews himself, he knows: ‘I do not adhere to my own views ...... ,” then he can
abide happy and glad, training day and night in wholesome states.

8. “Friends, when a bhikkhu reviews himself thus, if he sees that these evil unwholesome
states are not all abandoned in himself, then he should make an effort to abandon them all.
But if, when he reviews himself thus, he sees that they are all abandoned in himself, then he
can abide happy and glad, training day and night in wholesome states.

“Just as when a woman - or a man - young, youthful, fond of ornaments, on viewing the
image of her own face in a clear bright mirror or in a basin of clear water, sees a smudge
or a blemish on it, she makes an effort to remove it, but if she sees no smudge or blemish on it,
she becomes glad thus: ‘It is a gain for me that it is clean’; so too when a bhikkhu reviews

himself thus ...... then he can abide happy and glad, training day and night in wholesome
states.”

( ) BERMATIE S - B X SIFARM

Bl (FEREE  NEEE FERE  RCIbi o e REss

FEELD °

A — [RIDEY 8] - CKIE 1 572d > n4)
6



(feEss) 2 (=)
<fzEEERE >

s | ZEESTHRE O - ERAE - AANHE  NEWE « FUEL - F5
DRIRRAE > (ISR © DREARES > (AR © DR - (RSN « A5 - T
Ear ﬁﬁﬁfEﬂ?ﬁ}ﬁ NEZH > FIAH -

B

Nk )
& %ﬁ@i TSR > EEEL A R H AR - e T

\>§»

That is what the venerable Maha Moggallana said. The bhikkhus were satisfied and delighted
in the venerable Maha Moggallana’s words.
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On one occasion the Venerable Mahacunda was dwelling among the Cetis at Sahajati.
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"% The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1367-1370.

P I AR - FRTE(D)) 0 p.783 0 0.7 - HiEi(Kosambi) () - AETEEN o FISKEE 2
#h o

O (FRPT AR - REE(T)) 0 p783 > n8 1 BEAiZE (Ghosita)((D) » FERER B EE > Ry ]
[EfEE M 2 K& - FRIKEE - ATEREMEE -

7 FEH~Cunda. - (KTE 1> 572d > n.10) 5 (0 & - &) > p783 > n7 @ AL - UE
e~ RS - Lt - REEfaPeEl 2 2R AR T -

BB ETRR - RRE(D)) 0 p 783 0 10 T ERAGART I AUAM RS DRIAE janam’
imam dhammam passam' imam dhamman'(FRA&1Z » FeFLIEE <) THEfE] » ESAIASE lobha(&
an)

P (BT - hEIE(T)) > p.783 0 nll T O ER EITE > EFIASE Tai
ce...... bhikkhum lobho abhibhuyya titthati(ZA{EAR R L T E ° )

7



(feEss) 2 (=)
<{EEETER >

There the Venerable Mahacunda addressed the bhikkhus: “Friends, bhikkhus!”

“Friend!” those bhikkhus replied. The Venerable Mahacunda said this:

“Friends, making a declaration of knowledge, a bhikkhu says: ‘I know this Dharma, I see
this Dharma.” If, however, greed overcomes that bhikkhu and persists; if hatred...
delusion... anger... hostility... denigration... insolence... miserliness... evil envy... evil
desire overcomes that bhikkhu and persists, he should be understood thus: ‘This venerable
one does not understand in such a way that he would have no greed, thus greed overcomes
him and persists. This venerable one does not understand in such a way that he would have no
hatred... no delusion... no anger... no hostility... no denigration... no insolence... no
miserliness... no evil envy... no evil desire, thus evil desire overcomes him and persists.’

“Friends, making a declaration of development, a bhikkhu says: ‘I am developed in body,
virtuous behavior, mind and wisdom.’ If, however, greed overcomes that bhikkhu and
persists; if hatred... delusion... anger... hostility... denigration... insolence... miserliness...
evil envy... evil desire overcomes that bhikkhu and persists, he should be understood thus:
‘This venerable one does not understand in such a way that he would have no greed, thus
greed overcomes him and persists. This venerable one does not understand in such a way that
he would have no hatred... no delusion... no anger... no hostility... no denigration... no
insolence... no miserliness... no evil envy... no evil desire, thus evil desire overcomes him
and persists.’

“Friends, making a declaration of knowledge and development, a bhikkhu says: ‘I know
this Dharma, I see this Dharma. I am developed in body, virtuous behavior, mind and
wisdom.’ If, however, greed overcomes that bhikkhu and persists; if hatred... delusion...
anger... hostility... denigration... insolence... miserliness... evil envy... evil desire
overcomes that bhikkhu and persists, he should be understood thus: ‘This venerable one does
not understand in such a way that he would have no greed, thus greed overcomes him and
persists. This venerable one does not understand in such a way that he would have no
hatred... no delusion... no anger... no hostility... no denigration... no insolence... no
miserliness... no evil envy... no evil desire, thus evil desire overcomes him and persists.’
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“Suppose a poor, destitute, and needy person claims to be rich, affluent, and wealthy. If, when
he wants to buy something, he cannot pay with money, grain, silver, or gold, they would
know him as a poor, destitute, and needy person claiming to be rich, affluent, and wealthy.
For what reason? Because when he wants to buy something, he cannot pay with money, grain,
silver, or gold.”
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“So too, friends, making a declaration of knowledge and development, a bhikkhu says: ‘I
know this Dharma, I see this Dharma. I am developed in body, virtuous behavior, mind
and wisdom.’ If, however, greed overcomes that bhikkhu and persists;... evil desire
overcomes that bhikkhu and persists, he should be understood thus: ‘This venerable one does
not understand in such a way that he would have no greed, thus greed overcomes him and
persists. This venerable one does not understand in such a way that he would have no
hatred...no evil desire, thus evil desire overcomes him and persists.’
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“Friends, making a declaration of knowledge, a bhikkhu says: ‘I know this Dharma, I see
this Dharma.’ If greed does not overcome that bhikkhu and persists; if hatred... delusion...
anger... hostility... denigration... insolence... miserliness... evil envy... evil desire does not
overcome that bhikkhu and persists, he should be understood thus: ‘This venerable one
understands in such a way that he has no greed, thus greed does not overcome him and
persist. This venerable one does not understand in such a way that he has no hatred...no evil
desire, thus evil desire does not overcome him and persist.’
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“Friends, making a declaration of development, a bhikkhu says: ‘I am developed in body,
virtuous behavior, mind and wisdom.” If greed does not overcome that bhikkhu and
persists; if hatred...evil desire does not overcome that bhikkhu and persists, he should be
understood thus: ‘This venerable one understands in such a way that he has no greed, thus
greed does not overcome him and persist. This venerable one does not understand in such a
way that he has no hatred...no evil desire, thus evil desire does not overcome him and
persist.’

“Friends, making a declaration of knowledge and development, a bhikkhu says: ‘I know
this Dharma, I see this Dharma. I am developed in body, virtuous behavior, mind and
wisdom.’ If greed does not overcome that bhikkhu and persists; if hatred...evil desire does
not overcome that bhikkhu and persists, he should be understood thus: ‘This venerable one
understands in such a way that he has no greed, thus greed does not overcome him and
persist. This venerable one does not understand in such a way that he has no hatred...no evil
desire, thus evil desire does not overcome him and persist.’
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“Suppose a rich, affluent, and wealthy person claims to be rich, affluent, and wealthy. If,
when he wants to buy something, he can pay with money, grain, silver, or gold, they would
know him as a rich, affluent, and wealthy person who claims to be rich, affluent, and wealthy.
For what reason? Because when he wants to buy something, he can pay with money, grain,
silver, or gold.”
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“So too, friends, making a declaration of knowledge and development, a bhikkhu says: ‘I
know this Dharma, I see this Dharma. I am developed in body, virtuous behavior, mind
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and wisdom.’ If greed does not overcome that bhikkhu and persists; if hatred... delusion...
anger... hostility... denigration... insolence... miserliness... evil envy...... evil desire does
not overcome that bhikkhu and persist, he should be understood thus: ‘This venerable one
understands in such a way that he has no greed, thus greed does not overcome him and
persist. This venerable one does not understands in such a way that he has no hatred...no evil
desire, thus evil desire does not overcome him and persist.’
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1. THUS HAVE I HEARD. On one occasion the Blessed One was living at Savatthi in Jeta’s
Grove, Anathapindika’s Park.
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2. Then, when it was evening, the venerable Maha Cunda rose from meditation and went to
the Blessed One. After paying homage to the Blessed One he sat down at one side and said to
him:

3. “Venerable sir, various views arise in the world associated either with doctrines of a
self or with doctrines about the world. Now does the abandoning and relinquishing of those
views come about in a bhikkhu who is attending only to the beginning [of his meditative
training]?”

* The Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and Bhikkhu Bodhi,
p.123-131.
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“Cunda, as to those various views that arise in the world associated either with doctrines of a
self or with doctrines about the world: if [the object] in relation to which those views arise,
which they underlie, and which they are exercised upon is seen as it actually is with proper
wisdom thus: ‘This is not mine, this I am not, this is not myself,” then the abandoning and
relinquishing of those views comes about.
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4. “It is possible here, Cunda, that quite secluded from sensual pleasures, secluded from
unwholesome states, some bhikkhu enters upon and abides in the first jhana, which is
accompanied by applied and sustained thought, with rapture and pleasure born of seclusion.
He might think thus: ‘I am abiding in effacement.” But it is not these attainments that are
called ‘effacement’ in the Noble One’s Discipline: these are called ‘pleasant abidings here
and now’ in the Noble One’s Discipline.

5. “It is possible here that with the stilling of applied and sustained thought, some bhikkhu
enters upon and abides in the second jhana, which has self-confidence and singleness of
mind without applied and sustained thought, with rapture and pleasure born of concentration.
He might think thus: ‘I am abiding in effacement.” But ...... these are called ‘pleasant
abidings here and now’ in the Noble One’s Discipline.
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6. “It is possible here that with the fading away as well of rapture, some bhikkhu abides in
equanimity, and mindful and fully aware, still feeling pleasure with the body, he enters upon
and abides in the third jhana, on account of which noble ones announce: ‘He has a pleasant
abiding who has equanimity and is mindful.” He might think thus: ‘I am abiding in
effacement.” But ...... these are called ‘pleasant abidings here and now’ in the Noble One’s
Discipline.

7. “It is possible here that with the abandoning of pleasure and pain, and with the previous
disappearance of joy and grief, some bhikkhu enters upon and abides in the fourth jhana,
which has neither-pain-nor-pleasure and purity of mindfulness due to equanimity. He might
think thus: ‘I am abiding in effacement.” But it is not these attainments that are called
‘effacement’ in the Noble One’s Discipline: these are called ‘pleasant abidings here and
now’ in the Noble One’s Discipline.
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8. “It is possible here that with the complete surmounting of perceptions of form, with the
disappearance of perceptions of sensory impact, with non-attention to perceptions of diversity,
aware that ‘space is infinite,” some bhikkhu enters upon and abides in the base of infinite
space. He might think thus: ‘I am abiding in effacement.” But it is not these attainments
that are called ‘effacement’ in the Noble One’s Discipline: these are called ‘peaceful
abidings’ in the Noble One’s Discipline.

9. “It is possible here that by completely surmounting the base of infinite space, aware that
‘consciousness is infinite,” some bhikkhu enters upon and abides in the base of infinite
consciousness. He might think thus: ‘I am abiding in effacement.” But ...... these are called
‘peaceful abidings’ in the Noble One’s Discipline.

10. “It is possible here that by completely surmounting the base of infinite consciousness,
aware that ‘there is nothing,” some bhikkhu enters upon and abides in the base of
nothingness. He might think thus: ‘I am abiding in effacement.” But ...... these are called
‘peaceful abidings’ in the Noble One’s Discipline.

11. “It is possible here that by completely surmounting the base of nothingness, some bhikkhu
enters upon and abides in the base of neither-perception-nor-non-perception. He might
think thus: ‘I am abiding in effacement.” But these attainments are not called ‘effacement’
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in the Noble One’s Discipline: these are called ‘peaceful abidings’ in the Noble One’s
Discipline.

=~ WA
12. “Now, Cunda, here effacement should be practised by you:
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(1) ‘Others will be cruel; we shall not be cruel here’: effacement should be practiced thus.
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(2) ‘Others will kill living beings; we shall abstain from killing living beings here’:
effacement should be practiced thus.

(3) ‘Others will take what is not given; we shall abstain from taking what is not given here’:
effacement should be practiced thus.

(4) ‘Others will be uncelibate; we shall be celibate here’: effacement should be practiced thus.

(5) ‘Others will speak falsehood; we shall abstain from false speech here’: effacement should
be practiced thus.

(6) ‘Others will speak maliciously; we shall abstain from malicious speech here’: effacement
should be practiced thus.

(7) “Others will speak harshly; we shall abstain from harsh speech here’: effacement should
be practiced thus.

(8) ‘Others will gossip; we shall abstain from gossip here’: effacement should be practiced
thus.

(9) ‘Others will be covetous; we shall be uncovetous here’: effacement should be practiced
thus.

(10) ‘Others will have ill will; we shall be without ill will here’: effacement should be
practiced thus.

(11) “Others will be of wrong view; we shall be of right view here’: effacement should be
practiced thus.

(12) ‘Others will be of wrong intention; we shall be of right intention here’: effacement
should be practiced thus.

(13) ‘Others will be of wrong speech; we shall be of right speech here’: effacement should be
practiced thus.

(14) ‘Others will be of wrong action; we shall be of right action here’: effacement should be
practiced thus.

(15) “Others will be of wrong livelihood; we shall be of right livelihood here’: effacement
should be practiced thus.

(16) ‘Others will be of wrong effort; we shall be of right effort here’: effacement should be
practiced thus.
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(17) “Others will be of wrong mindfulness; we shall be of right mindfulness here’: effacement
should be practiced thus.

(18) ‘Others will be of wrong concentration; we shall be of right concentration here’:
effacement should be practiced thus.

(19) “Others will be of wrong knowledge; we shall be of right knowledge here’: effacement
should be practiced thus.

(20) “Others will be of wrong deliverance; we shall be of right deliverance here’: effacement
should be practiced thus.

(21) “Others will be overcome by sloth and torpor; we shall be free from sloth and torpor
here’: effacement should be practiced thus.

(22) ‘Others will be restless; we shall not be restless here’: effacement should be practiced
thus.

(23) “Others will be doubters; we shall go beyond doubt here’: effacement should be practiced
thus.

(24) ‘Others will be angry; we shall not be angry here’: effacement should be practiced thus.

(25) ‘Others will be revengeful; we shall not be revengeful here’: effacement should be
practiced thus.

(26) ‘Others will be contemptuous; we shall not be contemptuous here’: effacement should be
practiced thus.

(27) “Others will be domineering; we shall not be domineering here’: effacement should be
practiced thus.

(28) ‘Others will be envious; we shall not be envious here’: effacement should be practiced
thus.

(29) ‘Others will be avaricious; we shall not be avaricious here’: effacement should be
practiced thus.

(30) ‘Others will be fraudulent; we shall not be fraudulent here’: effacement should be
practiced thus.

(31) ‘Others will be deceitful; we shall not be deceitful here’: effacement should be practiced

16



(feEss) 2 (=)
<fzEEERE >

thus.

(32) ‘Others will be obstinate; we shall not be obstinate here’: effacement should be practiced
thus.

(33) ‘Others will be arrogant; we shall not be arrogant here’: effacement should be practiced
thus.

(34) ‘Others will be difficult to admonish; we shall be easy to admonish here’: effacement
should be practiced thus.

(35) ‘Others will have bad friends; we shall have good friends here’: effacement should be
practiced thus.

(36) ‘Others will be negligent; we shall be diligent here’: effacement should be practiced thus.

(37) “Others will be faithless; we shall be faithful here’: effacement should be practiced thus.

(38) ‘Others will be shameless; we shall be shameful here’: effacement should be practiced
thus.

(39) ‘Others will have no fear of wrongdoing; we shall be afraid of wrongdoing here’:
effacement should be practiced thus.

(40) ‘Others will be of little learning; we shall be of great learning here’: effacement should
be practiced thus.

(41) ‘Others will be lazy; we shall be energetic here’: effacement should be practiced thus.

(42) ‘Others will be unmindful; we shall be established in mindfulness here’: effacement
should be practiced thus.

(43) “‘Others will lack wisdom; we shall possess wisdom here’: effacement should be
practiced thus.

(44) ‘Others will adhere to their own views, hold on to them tenaciously, and relinquish them
with difficulty; we shall not adhere to our own views or hold on to them tenaciously, but shall
relinquish them easily’: effacement should be practiced thus.
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13. “Cunda, I say that even the inclination of mind towards wholesome states is of great
benefit, so what should be said of bodily and verbal acts conforming [to such a state of mind]?
Therefore, Cunda:

(1) Mind should be inclined thus: ‘Others will be cruel; we shall not be cruel here.’

(2) Mind should be inclined thus: ‘Others will kill living beings; we shall abstain from killing
living beings here.’

(3-43) Mind should be inclined thus: ...

(44) Mind should be inclined thus: ‘Others will adhere to their own views, hold on to them
tenaciously, and relinquish them with difficulty; we shall not adhere to our own views or hold
on to them tenaciously, but shall relinquish them easily.’
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14. “Cunda, suppose there were an uneven path and another even path by which to avoid it;
and suppose there were an uneven ford and another even ford by which to avoid it. So too:
(1) A person given to cruelty has non-cruelty by which to avoid it.

(2) One given to killing living beings has abstention from killing living beings by which to
avoid it.

(3) One given to taking what is not given has abstention from taking what is not given by
which to avoid it.

(4) One given to be uncelibate has celibacy by which to avoid it.

(5) One given to false speech has abstention from false speech by which to avoid it.

(6) One given to malicious speech has abstention from malicious speech by which to avoid it.
(7) One given to harsh speech has abstention from harsh speech by which to avoid it.

(8) One given to gossip has abstention from gossip by which to avoid it.

(9) One given to covetousness has uncovetousness by which to avoid it.

(10) One given to ill will has non-ill will by which to avoid it.

(11) One given to wrong view has right view by which to avoid it.

(12) One given to wrong intention has right intention by which to avoid it.

(13) One given to wrong speech has right speech by which to avoid it.

(14) One given to wrong action has right action by which to avoid it.
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(15) One given to wrong livelihood has right livelihood by which to avoid it.
(16) One given to wrong effort has right effort by which to avoid it.

(17) One given to wrong mindfulness has right mindfulness by which to avoid it.

(18) One given to wrong concentration has right concentration by which to avoid it.

(19) One given to wrong knowledge has right knowledge by which to avoid it.

(20) One given to wrong deliverance has right deliverance by which to avoid it.

(21) One given to sloth and torpor has freedom from sloth and torpor by which to avoid it.
(22) One given to restlessness has non-restlessness by which to avoid it.

(23) One given to doubt has the state beyond doubt by which to avoid it.

(24) One given to anger has non-anger by which to avoid it.

(25) One given to revenge has non-revenge by which to avoid it.

(26) One given to contempt has non-contempt by which to avoid it.

(27) One given to a domineering attitude has a non-domineering attitude by which to avoid it.
(28) One given to envy has non-envy by which to avoid it.

(29) One given to avarice has non-avarice by which to avoid it.

(30) One given to fraud has non-fraud by which to avoid it.

(31) One given to deceit has non-deceit by which to avoid it.

(32) One given to obstinacy has non-obstinacy by which to avoid it.

(33) One given to arrogance has non-arrogance by which to avoid it.

(34) One given to being difficult to admonish has being easy to admonish by which to avoid
it.

(35) One given to making bad friends has making good friends by which to avoid it.
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(36) One given to negligence has diligence by which to avoid it.
(37) One given to faithlessness has faith by which to avoid it.
(38) One given to shamelessness has shame by which to avoid it.
(39) One given to fearlessness of wrongdoing has fear of wrongdoing by which to avoid it.
(40) One given to little learning has great learning by which to avoid it.
(41) One given to laziness has the arousal of energy by which to avoid it.
(42) One given to unmindfulness has the establishment of mindfulness by which to avoid it.
(43) One given to lack of wisdom has the acquisition of wisdom by which to avoid it.
(44) One given to adhere to his own views, who holds on to them tenaciously and relinquishes

them with difficulty, has non-adherence to his own views, not holding on to them tenaciously
and relinquishing them easily, by which to avoid it.
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15. “Cunda, just as all unwholesome states lead downwards and all wholesome states lead
upwards, so too:
(1) A person given to cruelty has non-cruelty to lead him upwards.
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(2) One given to killing living beings has abstention from killing living beings to lead him
upwards.

(3-43) One given to ...... to lead him upwards.

(44) One given to adhere to his own views, who holds on to them tenaciously and relinquishes
them with difficulty, has non-adherence to his own views, not holding on to them tenaciously
and relinquishing them easily, to lead him upwards.
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16. “Cunda, that one who is himself sinking in the mud should pull out another who is
sinking in the mud is impossible; that one who is not himself sinking in the mud should pull
out another who is sinking in the mud is possible.

That one who is himself untamed, undisciplined, [with defilements] unextinguished, should
tame another, discipline him, and help extinguish [his defilements] is impossible; that one
who is himself tamed, disciplined, [with defilements] extinguished, should tame another,
discipline him, and help extinguish [his defilements] is possible. So too:
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(1) A person given to cruelty has non-cruelty by which to extinguish it.

(2) One given to killing living beings has abstention from killing living beings by which to
extinguish it.

(3-43) One given to ...... by which to extinguish it.

(44) One given to adhere to his own views, who holds on to them tenaciously and relinquishes
them with difficulty, has non-adherence to his own views, not holding on to them tenaciously
and relinquishing them easily, by which to extinguish it.
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17. “So, Cunda, the way of effacement has been taught by me, the way of inclining the
mind has been taught by me, the way of avoidance has been taught by me, the way leading
upwards has been taught by me, and the way of extinguishing has been taught by me.

18. “What should be done for his disciples out of compassion by a teacher who seeks their
welfare and has compassion for them, that I have done for you, Cunda. There are these roots
of trees, these empty huts. Meditate, Cunda, do not delay or else you will regret it later. This
1S our instruction to you.”
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That is what the Blessed One said. The venerable Maha Cunda was satisfied and delighted in
the Blessed One’s words.
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1. THUS HAVE I HEARD. On one occasion the Blessed One was living at Savatthi in Jeta’s
Grove, Anathapindika’s Park.
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There he addressed the bhikkhus thus: “Bhikkhus.” - “Venerable sir,” they replied. The
Blessed One said this:
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32 The Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and Bhikkhu Bodhi,
p.118-122.
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2. “Bhikkhus, suppose a cloth were defiled and stained, and a dyer dipped it in some dye or
other, whether blue or yellow or red or pink; it would look poorly dyed and impure in colour.
Why is that? Because of the impurity of the cloth. So too, when the mind is defiled, an
unhappy destination may be expected.
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Bhikkhus, suppose a cloth were pure and bright, and a dyer dipped it in some dye or other,
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whether blue or yellow or red or pink; it would look well-dyed and pure in colour. Why is that?
Because of the purity of the cloth. So too, when the mind is undefiled, a happy destination
may be expected.
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3. “What, bhikkhus, are the imperfections that defile the mind? Covetousness and unrighteous

greed is an imperfection that defiles the mind. Il will ...... anger ...... revenge ......
contempt ...... a domineering attitude ...... envy ...... avarice ...... deceit ...... fraud ......
obstinacy ...... presumption ...... conceit ...... arrogance ...... vanity ...... negligence is an

imperfection that defiles the mind.
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4. “Knowing that covetousness and unrighteous greed is an imperfection that defiles the
mind, a bhikkhu abandons it. Knowing that ill will ... negligence is an imperfection that
defiles the mind, a bhikkhu abandons it.

5. “When a bhikkhu has known that covetousness and unrighteous greed is an imperfection
that defiles the mind and has abandoned it; when a bhikkhu has known that ill will ...
negligence is an imperfection that defiles the mind and has abandoned it, he acquires perfect
confidence in the Buddha thus: ‘The Blessed One is accomplished, fully enlightened, perfect
in true knowledge and conduct, sublime, knower of worlds, incomparable leader of persons to
be tamed, teacher of gods and humans, enlightened, blessed.’

6. “He acquires perfect confidence in the Dhamma thus: ‘The Dhamma is well proclaimed
by the Blessed One, visible here and now, immediately effective, inviting inspection, onward
leading, to be experienced by the wise for themselves.’

7. “He acquires perfect confidence in the Sangha thus: ‘The Sangha of the Blessed One’s
disciples is practising the good way, practising the straight way, practising the true way,
practising the proper way, that is, the four pairs of persons, the eight types of individuals; this
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Sangha of the Blessed One’s disciples is worthy of gifts, worthy of hospitality, worthy of
offerings, worthy of reverential salutation, the unsurpassed field of merit for the world.’

8. “When he has given up, expelled, released, abandoned, and relinquished [the imperfections
of the mind] in part, he considers thus: ‘I am possessed of perfect confidence in the Buddha,’
and he gains inspiration in the meaning, gains inspiration in the Dhamma, gains gladness
connected with the Dhamma. When he is glad, rapture is born in him; in one who is rapturous,
the body becomes tranquil; one whose body is tranquil feels pleasure; in one who feels
pleasure, the mind becomes concentrated.

9. “He considers thus: ‘I am possessed of perfect confidence in the Dhamma,’ and he gains
inspiration in the meaning, gains inspiration in the Dhamma, gains gladness connected with
the Dhamma. When he is glad ... the mind becomes concentrated.

10. “He considers thus: ‘I am possessed of perfect confidence in the Sangha,” and he gains
inspiration in the meaning, gains inspiration in the Dhamma, gains gladness connected with
the Dhamma. When he is glad ... the mind becomes concentrated.

11. “He considers thus: ‘[The imperfections of the mind] have in part been given up, expelled,
released, abandoned, and relinquished by me,” and he gains inspiration in the meaning, gains
inspiration in the Dhamma, gains gladness connected with the Dhamma. When he is glad,
rapture is born in him; in one who is rapturous, the body becomes tranquil; one whose body is
tranquil feels pleasure; in one who feels pleasure, the mind becomes concentrated.

12. “Bhikkhus, if a bhikkhu of such virtue, such a state [of concentration], and such wisdom
eats almsfood consisting of choice hill rice along with various sauces and curries, even that
will be no obstacle for him. Just as a cloth that is defiled and stained becomes pure and bright
with the help of clear water, or just as gold becomes pure and bright with the help of a furnace,
so too, if a bhikkhu of such virtue ... eats almsfood ... that will be no obstacle for him.
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13. “He abides pervading one quarter with a mind imbued with loving-kindness, likewise
the second, likewise the third, likewise the fourth; so above, below, around, and everywhere,
and to all as to himself, he abides pervading the all-encompassing world with a mind imbued
with loving-kindness, abundant, exalted, immeasurable, without hostility and without ill will.
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14-16. “He abides pervading one quarter with a mind imbued with compassion ... with a
mind imbued with appreciative joy ... with a mind imbued with equanimity, likewise the
second, likewise the third, likewise the fourth; so above, below, around, and everywhere, and
to all as to himself, he abides pervading the all-encompassing world with a mind imbued with
equanimity, abundant, exalted, immeasurable, without hostility and without ill will.

17. “He understands thus: ‘There is this, there is the inferior, there is the superior, and
beyond there is an escape from this whole field of perception.’

18. “When he knows and sees thus, his mind is liberated from the taint of sensual desire,
from the taint of being, and from the taint of ignorance. When it is liberated there comes the
knowledge: ‘It is liberated.” He understands: ‘Birth is destroyed, the holy life has been lived,
what had to be done has been done, there is no more coming to any state of being.’

& s - JEBINE -

Bhikkhus, this bhikkhu is called one bathed with the inner bathing.”
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19. Now on that occasion the brahmin Sundarika Bharadvaja was sitting not far from the
Blessed One. Then he said to the Blessed One: “But does Master Gotama go to the Bahuka
River to bathe?”

“Why, brahmin, go to the Bahuka River? What can the Bahuka River do?”

“Master Gotama, the Bahuka River is held by many to give liberation, it is held by many to
give merit, and many wash away their evil actions in the Bahuka River.”

O (AR - PR () 0 p.799 0 n.2 1 TAEESI/KIA o UHIALE gacchati Bahukam nadim
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20. Then the Blessed One addressed the brahmin Sundarika Bharadvaja in stanzas:
WIFERE » BEAZKH - ZEEEE > AR

“Bahuka and Adhikakka,
Gaya and Sundarika too,
Payaga and Sarassat,

And the stream Bahumatt -

A fool may there forever bathe
Yet will not purify dark deeds.

FEER  FIESAKH - AERESE - AR 2

What can the Sundarika bring to pass?
What the Payaga? What the Bahuka?

They cannot purify an evil-doer,

A man who has done cruel and brutal deeds.

FEEIER > FEE S FEEBE  BAHT -

One pure in heart has evermore
The Feast of Spring, the Holy Day;
One fair in act, one pure in heart
Brings his virtue to perfection.
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It is here, brahmin, that you should bathe,
To make yourself a refuge for all beings.
And if you speak no falsehood

Nor work harm for living beings,

Nor take what is offered not,

With faith and free from avarice,

What need for you to go to Gaya?

For any well will be your Gaya.”

P B =" [R] [T [BH] - (KIE1 - 575d > n.17)
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21. When this was said, the brahmin Sundarika Bharadvaja said: “Magnificent, Master
Gotama! Magnificent, Master Gotama! Master Gotama has made the Dhamma clear in many
ways, as though he were turning upright what had been overthrown, revealing what was
hidden, showing the way to one who was lost, or holding up a lamp in the dark for those with
eyesight to see forms. I go to Master Gotama for refuge and to the Dhamma and to the Sangha
of bhikkhus. I would receive the going forth under Master Gotama, I would receive the full
admission.”

22. And the brahmin Sundarika Bharadvaja received the going forth under the Blessed One,
and he received the full admission. And soon, not long after his full admission, dwelling alone,
withdrawn, diligent, ardent, and resolute, the venerable Bharadvaja, by realising for himself
with direct knowledge, here and now entered upon and abided in that supreme goal of the
holy life for the sake of which clansmen rightly go forth from the home life into homelessness.
He directly knew: “Birth is destroyed, the holy life has been lived, what had to be done has
been done, there is no more coming to any state of being.” And the venerable Bharadvaja
became one of the arahants.

%~ RS

R ANE - T E/KFRE AL L RATER > BE 21T |

&~ CRETATEA
R+ (PP 55 142 8% (REeE)

Corresponded to : ANGUTTARA NIKAYA no.7/22-27 & no.6/11-12%°
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No. 7/22 Vassakara®'
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¥ The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1010-1016.
* The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.865-867.
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THUS HAVE I HEARD. On one occasion the Blessed One was dwelling at Rajagaha on
Mount Vulture Peak.
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Now on that occasion King Ajatasattu Vedehiputta of Magadha wished to wage war against
the Vajjis.

He said thus: “As powerful and mighty as these Vajjis are, I will annihilate them, destroy
them, bring calamity and disaster upon them.”
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Then King Ajatasattu addressed the chief minister of Magadha, the brahmin Vassakara:
“Come, Brahmin, go to the Blessed One and in my name pay homage to him with your head
at his feet. Inquire whether he is fit and healthy, agile and strong, and feeling at ease.

Say: 'Bhante, King Ajatasattu Vedehiputta of Magadha pays homage to the Blessed One with
his head at your feet. He inquires whether you are fit and healthy, agile and strong, and
feeling at ease.'

' The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1010-1013.
2 FE=f [E2]) % - (KIF 1> 648d > n.19)
8 A 4u iR T~ Ajatasattu Vedehiputta. - (A IF 1 > 648d 5 n.20)
“ (1) BB~ Vajjt. - (KIE 1 > 648d > n.21)
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Then say thus: 'Bhante, King Ajatasattu wishes to wage war against the Vajjis. He says thus:
“As powerful and mighty as these Vajjis are, I will annihilate them, destroy them, bring
calamity and disaster upon them.'

Learn well how the Blessed One answers you and report it to me, for Tathagatas do not speak
falsely.”
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“Yes, sir,” the brahmin Vassakara replied.

Then he rose from his seat and went to the Blessed One. He exchanged greetings with the
Blessed One, and when they had exchanged greetings and cordial talk, he sat down to one
side and said: “Master Gotama, King Ajatasattu Vedehiputta of Magadha pays homage to the
Blessed One with his head at your feet. He inquires whether you are fit and healthy, agile and
strong, and feeling at ease.

Master Gotama, King Ajatasattu wishes to wage war against the Vajjis. He says thus: 'As
powerful and mighty as these Vajjis are, I will annihilate them, destroy them, bring calamity

199

and disaster upon them.
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Now on that occasion the Venerable Ananda was standing behind the Blessed One fanning
him. The Blessed One then addressed the Venerable Ananda:
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(1) “Ananda, have you heard whether the Vajjis are assembling often and holding frequent
assemblies?”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis assemble often and hold frequent assemblies, only growth is to
be expected for them, not decline.”
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(2) “Have you heard, Ananda, whether the Vajjis are assembling in harmony, adjourning their
meetings in harmony, and conducting the affairs of the Vajjis in harmony?”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis assemble in harmony, adjourn in harmony, and conduct the
affairs of the Vajjis in harmony, only growth is to be expected for them, not decline.”
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(3) “Have you heard, Ananda, whether the Vajjis do not decree anything that has not been
decreed and do not abolish anything that has already been decreed, but undertake and follow
the ancient Vajji principles as they have been decreed?”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis do not decree anything that has not been decreed or abolish
anything that has already been decreed but undertake and follow the ancient Vajji principles
as they have been decreed, only growth is to be expected for them, not decline.”
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(5) “Have you heard, Ananda, whether the Vajjis do not abduct women and girls from their
families and force them to live with them?”

“I have heard, Bhante, that they don’t.”

“Ananda, as long as the Vajjis do not abduct women and girls from their families and force
them to live with them, only growth is to be expected for them, not decline.”
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(4) “Have you heard, Ananda, whether the Vajjis honor, respect, esteem, and venerate the
Vajji elders and think they should be heeded?”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis honor, respect, esteem, and venerate the Vajji elders and think
they should be heeded, only growth is to be expected for them, not decline.”
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(6) “Have you heard, Ananda, whether the Vajjis honor, respect, esteem, and venerate their
traditional shrines, both those within [the cityl and those outside, and do not neglect the
righteous oblations as given and done to them in the past?”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis honor, respect, esteem, and venerate their traditional shrines
both those within [the city] and those outside, and do not neglect the righteous oblations as
given and done to them in the past, only growth is to be expected for them, not decline.”
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(7) “Have you heard, Ananda, whether the Vajjis provide righteous protection, shelter, and
guard tor arahants [with the intention]: 'How can those arahants who have not yet come here
come to our realm, and how can those arahants who have already come dwell at ease here?"”

“I have heard, Bhante, that they do so.”

“Ananda, as long as the Vajjis provide righteous protection, shelter, and guard for arahants
[with the intention]: '"How can those arahants who have not yet come here come to our realm,
and how can those arahants who have already come dwell at ease here?' only growth is to be
expected for them, not decline.”
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Then the Blessed One addressed the brahmin Vassakara, the chief minister of Magadha: “On
one occasion, Brahmin, I was dwelling at Vesali at the Sarandada Shrine. There I taught the
Vajjis these seven principles of non-decline. As long as these seven principles of non-decline
continue among the Vajjis, and the Vajjis are seen [established] in them, only growth is to be
expected for them, not decline.”
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When this was said, the brahmin Vassakara said this to the Blessed One: “If, Master Gotama,
the Vajjis were to observe even one among these principles of non-decline, only growth
would be expected for them, not decline. What can be said if they observe all seven? King
Ajatasattu Vedehiputta of Magadha, Master Gotama, cannot take the Vajjis by war, except
through treachery or internal dissension. And now, Master Gotama, we must be going. We are

™ —=+ [BH]) (KIE 1 649d > n.2)
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busy and have much to do.”
“You may go, Brahmin, at your own convenience.”

Then the brahmin Vassakara, the chief minister of Magadha, having delighted and rejoiced in
the Blessed One's words, rose from his seat and left.
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No. 7/23 Non-Decline (1)”

THUS HAVE I HEARD. On one occasion the Blessed One was dwelling at Rajagaha on
Mount Vulture Peak. There the Blessed One addressed the bhikkhus: “Bhikkhus, I will teach
you seven principles of non-decline. Listen and attend closely. I will speak.”
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“Yes, Bhante,” those bhikkhus replied.
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The Blessed One said this: “And what, bhikkhus, are the seven principles of non-decline?
W TELR Y - S, & Lol > ANARE -

(1) As long as the bhikkhus assemble often and hold frequent assemblies, only growth is to be
expected for them, not decline.

” The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1013-1014.
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(2) As long as the bhikkhus assemble in harmony, adjourn in harmony, and conduct the
affairs of the Sangha in harmony, only growth is to be expected for them, not decline.
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(3) As long as the bhikkhus do not decree anything that has not been decreed or abolish
anything that has already been decreed, but undertake and follow the training rules as they
have been decreed, only growth is to be expected for them, not decline.

W PR R RORR - BEAGLE - B AR, T Th R o B
B

(5) As long as the bhikkhus do not come under the control of arisen craving that leads to
renewed existence, only growth is to be expected for them, not decline.
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(4) As long as the bhikkhus honor, respect, esteem, and venerate those bhikkhus who are
elders, of long standing, long gone forth, fathers and guides of the Sangha, and think they
should be heeded, only growth is to be expected for them, not decline.
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(6) As long as the bhikkhus are intention forest lodgings, only growth is to be expected for
them, not decline.
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(7) As long as the bhikkhus each individually establish mindfulness [with the intention]: 'How
can well-behaved fellow monks who have not yet come here come, and how can
well-behaved fellow monks who are already here dwell at ease?' only growth is to be
expected for them, not decline.

GEEEITI AL ZFAEE - Rl - ATEAE -

Bhikkhus, as long as these seven principles of non-decline continue among the bhikkhus, and
the bhikkhus are seen [established] in them, only growth is to be expected for them, not
decline.”
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No. 7/24 Non-Decline (2)*'
“Bhikkhus, I will teach you seven principles of non-decline. Listen and attend closely. I will
speak.”
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81" The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1014-1015.

39



(feEss) 2 (=)
<fzEEERE >

“Yes, Bhante,” those bhikkhus replied.

The Blessed One said this: “And what, bhikkhus, are the seven principles of non-decline?
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(1) As long as the bhikkhus do not delight in work, do not take delight in work, are not
devoted to delight in work, only growth is to be expected for them, not decline.

(2) As long as the bhikkhus do not delight in talk ......

3)...... do not delight in sleep ......

“) ... do not delight in company ......

®)...... do not have evil desires and come under the control of evil desires ......
) ...... do not associate with bad friends, bad companions, bad comrades ......
(7) ...... do not come to a stop midway [in their development] on account of some minor

achievement of distinction, only growth is to be expected for them, not decline.
GHERITIEAEE - SR - thmdls - AEAE -

Bhikkhus, as long as these seven principles of non-decline continue among the bhikkhus, and
the bhikkhus are seen [established] in them, only growth is to be expected for them, not
decline.”
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No. 7/25 Non-Decline (3)*
“Bhikkhus, I will teach you seven principles of non-decline. Listen and attend closely. I will

speak.”

“Yes, Bhante,” those bhikkhus replied.

82 The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1015.
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The Blessed One said this: “And what, bhikkhus, are the seven principles of non-decline?
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(1) As long as the bhikkhus are endowed with faith, only growth is to be expected for them,
not decline.
(2) As long as they have a sense of moral shame ......

3) ...... have moral dread ......

4) ... are learned ......

(5) ... are energetic ......

©) ...... are mindful ......

(7) ...... are wise, only growth is to be expected for them, not decline.
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Bhikkhus, as long as these seven principles of non-decline continue among the bhikkhus, and
the bhikkhus are seen [established] in them, only growth is to be expected for them, not
decline.”
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No. 7/26 Non-Decline (4)**
“Bhikkhus, I will teach you seven principles of non-decline. Listen and attend closely. I will

8 The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1015-1016.
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speak.”
“Yes, Bhante,” those bhikkhus replied.

The Blessed One said this: “And what, bhikkhus, are the seven principles of non-decline?
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(1) As long as the bhikkhus develop the enlightenment factor of mindfulness, only growth is
to be expected for them, not decline.

(2) As long as they develop the enlightenment factor of discrimination of phenomena ......

3) ...... the enlightenment factor of energy ......

4) ... the enlightenment factor of rapture ......

5) ...... the enlightenment factor of tranquility ......

©6) ...... the enlightenment factor of concentration ......

7 ...... the enlightenment factor of equanimity, only growth is to be expected for them, not
decline.

GEEEITIEATE » ZFAEE > Rl - ADEAE -

Bhikkhus, as long as these seven principles of non-decline continue among the bhikkhus, and
the bhikkhus are seen [established] in them, only growth is to be expected for them, not
decline.”
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No. 7/27 Non-Decline (5) *
“Bhikkhus, I will teach you seven principles of non-decline. Listen and attend closely. I will

speak.”
“Yes, Bhante,” those bhikkhus replied.
The Blessed One said this: “And what, bhikkhus, are the seven principles of non-decline?

(1) As long as the bhikkhus develop the perception of impermanence, only growth is to be
expected for them, not decline.

(2) As long as they develop the perception of non-self ......

3) ...... the perception of unattractiveness ......

4) ...... the perception of danger ......

(5) ...... the perception of abandoning ......

©6) ...... the perception of dispassion ......

(7) ...... the perception of cessation, only growth is to be expected for them, not decline.

“Bhikkhus, as long as these seven principles of non-decline continue among the bhikkhus,
and the bhikkhus are seen [established] in them, only growth is to be expected for them, not
decline.”

2~ NGRS
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No. 6/11 Cordiality (1) ¥
Bhikkhus, there are these six principles of cordiality. What six?

No. 6/12 Cordiality (2) **
Bhikkhus, there are these six principles of cordiality that create affection and respect and

conduce to cohesiveness, non-dispute, concord, and unity. What six?
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% The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.1016.
¥ The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.865-866.
% The Numerical Discourses of the Buddha, translated by Bhikkhu Bodhi, p.866-867.
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(11-1) Here, a bhikkhu maintains bodily acts of loving-kindness toward his fellow monks
both openly and privately. This is a principle of cordiality.

(12-1) Here, a bhikkhu maintains bodily acts of loving-kindness toward his fellow monks
both openly and privately. This is a principle of cordiality that creates affection and respect
and conduces to cohesiveness, non-dispute, concord, and unity.

(12-2) Again, a bhikkhu maintains verbal acts of loving-kindness toward his fellow monks
both openly and privately. This, too, is a principle of cordiality that creates affection and
respect.....

(12-3) Again, a bhikkhu maintains mental acts of loving-kindness toward his fellow monks
both openly and privately. This, too, is a principle of cordiality that creates affection and
respect.....

BEEAEEA  AUERF  AFTEE - BAEST - AUEFS - T — E
RG5> BiA %5 % CH F S0 2B S &M B
fiEHE ~ f3R08 -
(12-4) Again, a bhikkhu shares without reservation any righteous gains that have been
righteously obtained, including even the contents of his alms bowl, and uses such things in
common with his virtuous fellow monks. This, too, is a principle of cordiality that creates
affection and respect.....
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(12-5) Again, a bhikkhu dwells both openly and privately possessing in common with his
fellow monks virtuous behavior that is unbroken, flawless, unblemished, unblotched, freeing,
praised by the wise, ungrasped, leading to concentration. This, too, is a principle of cordiality
that creates affection and respect.....
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(12-6) Again, a bhikkhu dwells both openly and privately possessing in common with his
fellow monks a view that is noble and emancipating, which leads out, for one who acts upon
it, to the complete destruction of suffering. This, too, is a principle of cordiality that creates
affection and respect.....

it - sttt e bR - BE 2T

These, bhikkhus, are the six principles of cordiality that create affection and respect and
conduce to cohesiveness, to non-dispute, to concord, and to unity.
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Corresponded to : MAJJHIMA NIKAYA no.104”
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1. THUS HAVE I HEARD. On one occasion the Blessed One was living in the Sakyan
country at Samagama.
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% The Middle Length Discourses of the Buddha, translated by Bhikkhu Nanamoli and Bhikkhu Bodhi,

p.853-860.
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2. Now on that occasion the Nigantha Nataputta had just died at Pava. On his death the
Niganthas divided, split into two; and they had taken to quarrelling and brawling and were
deep in disputes, stabbing each other with verbal daggers: “
1) You do not understand this Dhamma and Discipline. I understand this Dhamma and
Discipline.
2) How could you understandthis Dhamma and Discipline?
3) Your way is wrong. My way is right.
4) Iam consistent. You are inconsistent.
5) What should have been said first you said last. What should have been said last you
said first.
6) What you had so carefully thought up has been turned inside out.
7) Your assertion has been shown up.
8) You are refuted. Go and learn better, or disentangle yourself if you can!”

It seemed as if there were nothing but slaughter among the Nigantha Nataputta’s pupils.

And his white-clothed lay disciples were disgusted, dismayed, and disappointed with the
Nigantha Nataputta’s pupils, as they were with his badly proclaimed and badly expounded
Dhamma and Discipline, which was unemancipating, unconducive to peace, expounded by
one not fully enlightened, and was now with its shrine broken, left without a refuge.
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3. Then the novice Cunda, who had spent the Rains at Pava, went to the venerable Ananda,
and after paying homage to him, he sat down at one side and told him what was taking place.

The venerable Ananda then said to the novice Cunda: “Friend Cunda, this is news that should
be told to the Blessed One. Come, let us approach the Blessed One and tell him this.”

“Yes, venerable sir,” the novice Cunda replied.
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4. Then the venerable Ananda and the novice Cunda went together to the Blessed One. After
paying homage to him, they sat down at one side, and the venerable Ananda said to the
Blessed One: “This novice Cunda, venerable sir, says thus: ‘Venerable sir, the Nigantha
Nataputta has just died. On his death the Niganthas divided, split into two ... and is now with
its shrine broken, left without a refuge.’
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I thought, venerable sir: ‘Let no dispute arise in the Sangha when the Blessed One has gone.
For such a dispute would be for the harm and unhappiness of many, for the loss, harm, and
suffering of gods and humans.’
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5. “What do you think, Ananda? These things that I have taught you after directly knowing
them - that is, the four foundations of mindfulness, the four right kinds of striving, the four
bases for spiritual power, the five faculties, the five powers, the seven enlightenment factors,
the Noble Eightfold Path - do you see, Ananda, even two bhikkhus who make differing
assertions about these things?”

“No, venerable sir, I do not see even two bhikkhus who make differing assertions about these
things. But, venerable sir, there are people who live deferential towards the Blessed One who
might, when he has gone, create a dispute in the Sangha about livelihood and about the
Patimokkha. Such a dispute would be for the harm and unhappiness of many, for the loss,
harm, and suffering of gods and humans.”
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“A dispute about livelihood or about the Patimokkha would be trifling, Ananda. But should a
dispute arise in the Sangha about the path or the way, such a dispute would be for the harm
and unhappiness of many, for the loss, harm, and suffering of gods and humans.
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6. “There are, Ananda, these six roots of disputes. What six? Here, Ananda, a bhikkhu is
angry and revengeful.

Such a bhikkhu dwells disrespectful and undeferential towards the Teacher, towards the
Dhamma, and towards the Sangha, and he does not fulfil the training. A bhikkhu who
dwells disrespectful and undeferential towards the Teacher, towards the Dhamma, and
towards the Sangha, and who does not fulfil the training, creates a dispute in the Sangha,
which would be for the harm and unhappiness of many, for the loss, harm, and suffering of
gods and humans.

Now if you see any such root of dispute either in yourselves or externally, you should strive to
abandon that same evil root of dispute. And if you do not see any such root of dispute either
in yourselves or externally, you should practise in such a way that that same evil root of
dispute does not erupt in the future. Thus there is the abandoning of that evil root of dispute;
thus there is the non-eruption of that evil root of dispute in the future.

7-11. “Again, a bhikkhu is contemptuous and domineering ... envious and avaricious ...
deceitful and fraudulent ... has evil wishes and wrong view ... adheres to his own views,
holds on to them tenaciously, and relinquishes them with difficulty.

Such a bhikkhu dwells disrespectful and undeferential towards the Teacher, towards the
Dhamma, and towards the Sangha, and he does not fulfil the training. A bhikkhu who dwells
disrespectful and undeferential towards the Teacher, towards the Dhamma, and towards the
Sangha, and who does not fulfil the training, creates a dispute in the Sangha, which would be
for the harm and unhappiness of many, for the loss, harm, and suffering of gods and humans.

Now if you see any such root of dispute either in yourselves or externally, you should strive to
abandon that same evil root of dispute. And if you do not see any such root of dispute either
in yourselves or externally, you should practise in such a way that that same evil root of
dispute does not erupt in the future. Thus there is the abandoning of that evil root of dispute;
thus there is the non-eruption of that evil root of dispute in the future. These are the six roots
of dispute.

12. “Ananda, there are these four kinds of litigation. What four? Litigation because of a
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dispute, litigation because of an accusation, litigation because of an offence, and litigation
concerning proceedings. These are the four kinds of litigation.
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13. “Ananda, there are these seven kinds of settlement of litigation. For the settlement and
pacification of litigations whenever they arise:

1) removal of litigation by confrontation may be provided,

2) removal of litigation on account of memory may be provided,

3) removal of litigation on account of past insanity may be provided,

4) the effecting of acknowledgement of an offence,

5) the opinion of the majority,

6) the pronouncement of bad character against someone, and

7) covering over with grass.
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14. “And how is there removal of litigation by confrontation?

Here bhikkhus are disputing: ‘It is Dhamma,’ or ‘It is not Dhamma,’ or ‘It is Discipline,” or
‘It is not Discipline.’

Those bhikkhus should all meet together in concord. Then, having met together, the guideline
of the Dhamma should be drawn out.

Once the guideline of the Dhamma has been drawn out, that litigation should be settled in a
way that accords with it. Such is the removal of litigation by confrontation.

And so there comes to be the settlement of some litigations here by removal of litigation by
confrontation.
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15. “And how is there the opinion of a majority?

If those bhikkhus cannot settle that litigation in that dwelling place, they should go to a
dwelling place where there is a greater number of bhikkhus.
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There they should all meet together in concord. Then, having met together, the guideline of

the Dhamma should be drawn out.

Once the guideline of the Dhamma has been drawn out, that litigation should be settled in a
way that accords with it. Such is the opinion of a majority.

And so there comes to be the settlement of some litigations here by the opinion of a majority.
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16. “And how is there removal of litigation on account of memory?

Here one bhikkhu reproves another bhikkhu for such and such a grave offence, one involving
defeat or bordering on defeat: ‘Does the venerable one remember having committed such and
such a grave offence, one involving defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed such and such a grave offence, one
involving defeat or bordering on defeat.’

In his case removal of litigation on account of memory should be pronounced. Such is the
removal of litigation on account of memory.

And so there comes to be the settlement of some litigations here by removal of litigation on
account of memory.
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17. “And how is there removal of litigation on account of past insanity?

Here one bhikkhu reproves another bhikkhu for such and such a grave offence, one involving
defeat or bordering on defeat: ‘Does the venerable one remember having committed such and
such a grave offence, one involving defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed such and such a grave offence, one
involving defeat or bordering on defeat.’

Despite the denial, the former presses the latter further: ‘Surely the venerable one must know
quite well if he remembers having committed such and such a grave offence, one involving
defeat or bordering on defeat?’

He says: ‘I had gone mad, friend, I was out of my mind, and when I was mad I said and did
many things improper for a recluse. I do not remember, I was mad when I did that.’

In his case removal of litigation on account of past insanity should be pronounced. Such is the
removal of litigation on account of past insanity.

And so there comes to be the settlement of some litigations here by removal of litigation on
account of past insanity.
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18. “And how is there the effecting of acknowledgement of an offence?

Here a bhikkhu, whether reproved or unreproved, remembers an offence, reveals it, and
discloses it.

He should go to a senior bhikkhu, and after arranging his robe on one shoulder, he should pay
homage at his feet.

Then, sitting on his heels, he should raise his hands palms together and say: ‘Venerable sir, I
have committed such and such an offence; I confess it.’

The other says: ‘Do you see?’ - ‘Yes, I see.” - “Will you practise restraint in the future?’ - ‘I
will practise restraint in the future.’

Such is the effecting of acknowledgement of an offence.

And so there comes to be the settlement of some litigations here by the effecting of
acknowledgement of an offence.
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19. “And how is there the pronouncement of bad character against someone?

Here one bhikkhu reproves another for such and such a grave offence, one involving defeat or
bordering on defeat: ‘Does the venerable one remember having committed such and such a
grave offence, one involving defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed such and such a grave offence, one
involving defeat or bordering on defeat.’

Despite the denial, the former presses the latter further: ‘Surely the venerable one must know
quite well if he remembers having committed such and such a grave offence, one involving
defeat or bordering on defeat?’

He says: ‘I do not, friends, remember having committed such and such a grave offence, one
involving defeat or bordering on defeat. But, friends, I remember having committed such and
such a minor offence.’

Despite the denial, the former presses the latter further: ‘Surely the venerable one must know
quite well if he remembers having committed such and such a grave offence, one involving
defeat or bordering on defeat?’

He says: ‘Friends, when not asked I acknowledge having committed this minor offence; so
when asked, why shouldn’t I acknowledge having committed such and such a grave offence,
one involving defeat or bordering on defeat?’

The other says: ‘Friend, if you had not been asked, you would not have acknowledged
committing this minor offence; so why, when asked, would you acknowledge having
committed such and such a grave offence, one involving defeat or bordering on defeat? Surely
the venerable one must know quite well if he remembers having committed such and such a
grave offence, one involving defeat or bordering on defeat?’

He says: ‘I remember, friends, having committed such and such a grave offence, one
involving defeat or bordering on defeat. I was hurried, I was confused, when I said that I did
not remember having committed such and such a grave offence, one involving defeat or
bordering on defeat.” Such is the pronouncement of bad character against someone.

And so there comes to be the settlement of some litigations here by the pronouncement of bad
character against someone.
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20. “And how is there covering over with grass?

Here when bhikkhus have taken to quarreling and brawling and are deep in disputes, they may
have said and done many things improper for a recluse. Those bhikkhus should all meet
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together in concord.

When they have met together, a wise bhikkhu among the bhikkhus who side together on the
one part should rise from his seat, and after arranging his robe on one shoulder, he should
raise his hands, palms together, and call for an enactment of the Sangha thus: ‘Let the
venerable Sangha hear me. When we took to quarreling and brawling and were deep in
disputes, we said and did many things improper for a recluse. If it is approved by the Sangha,
then for the good of these venerable ones and for my own good, in the midst of the Sangha I
shall confess, by the method of covering over with grass, any offences of these venerable ones
and any offences of my own, except for those which call for serious censure and those
connected with the laity.’

Then a wise bhikkhu among the bhikkhus who side together on the other part should rise from
his seat, and after arranging his robe on one shoulder, he should raise his hands, palms
together, and call for an enactment of the Sangha thus: ‘Let the venerable Sangha hear me.
When we took to quarreling and brawling and were deep in disputes, we said and did many
things improper for a recluse. If it is approved by the Sangha, then for the good of these
venerable ones and for my own good, in the midst of the Sangha I shall confess, by the
method of covering over with grass, any offences of these venerable ones and any offences of
my own, except for those which call for serious censure and those connected with the laity.’

Such is the covering over with grass. And so there comes to be the settlement of some
litigations here by the covering over with grass.

A HEAMETRAMSECTEE)

Py | Fe S b S hsn NRE s A o s | s | R -
EHMEEEAH T MER > BB

=Ry ()= Ae

21. “Ananda, there are these six memorable qualities that create love and respect, and conduce
to helpfulness, to non-dispute, to concord, and to unity. What are the six?
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“Here a bhikkhu maintains bodily acts of loving-kindness both in public and in private

towards his companions in the holy life. This is a memorable quality that creates love and
respect, and conduces to helpfulness, to non-dispute, to concord, and to unity.

“Again, a bhikkhu maintains verbal acts of loving-kindness both in public and in private
towards his companions in the holy life. This is a memorable quality that creates love and
respect, and conduces to ...... unity.

“Again, a bhikkhu maintains mental acts of loving-kindness both in public and in private
towards his companions in the holy life. This is a memorable quality that creates love and
respect, and conduces to ...... unity.
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“Again, a bhikkhu enjoys things in common with his virtuous companions in the holy life;
without making reservations, he shares with them any gain of a kind that accords with the
Dhamma and has been obtained in a way that accords with the Dhamma, including even what
is in his bowl. This is a memorable quality that creates love and respect, and conduces to ...
unity.
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“Again, a bhikkhu dwells both in public and in private possessing in common with his
companions in the holy life those virtues that are unbroken, untorn, unblotched, unmottled,
liberating, commended by the wise, not misapprehended, and conducive to concentration.
This too is a memorable quality that creates love and respect and conduces to ... unity.
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“Again, a bhikkhu dwells both in public and in private possessing in common with his
companions in the holy life that view that is noble and emancipating, and leads the one who
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practises in accordance with it to the complete destruction of suffering. This too is a

memorable quality that creates love and respect, and conduces to helpfulness, to non-dispute,
to concord, and to unity.
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“These are the six memorable qualities that create love and respect, and conduce to
helpfulness, to non-dispute, to concord, and to unity.
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22. “If, Ananda, you undertake and maintain these six memorable qualities, do you see any
course of speech, trivial or gross, that you could not endure?” - “No, venerable sir.” —

“Therefore, Ananda, undertake and maintain these six memorable qualities. That will lead to
your welfare and happiness for a long time.”
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That is what the Blessed One said. The venerable Ananda was satisfied and delighted in the
Blessed One’s words.
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